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«The Holy War» and phenomenon of sacred in the patriotic 
education of youth

«The sacred» is understood as a property of objects of reality, events, which are unusual and differ greatly from ordinary things. «Sacred space» and «sacred time period» are considered in the article. The author shows that religious and secular shrines are combined together in a sacred space, manifesting the continuity of traditions. Such properties of sacred time as «something opposed to profane», «inhomogeneity», «heterogeneity» are analyzes in the article. It is shown that sanctification is a process when various phenomena, events, objects of reality become sacred, holy through rituals, through strict order procedure. The article also deals with the objects, events and rituals connected with the memory of the Great patriotic war and touches the problems of patriotic education of the young. 

«Священная война» и феномен сакрального в патриотическом воспитании молодёжи
Предметом анализа в данной статье является категория «священное» («сакральное») применительно к религиозным и нерелигиозным явлениям действительности. Священное раскрывается как свойство или состояние определенных объектов, событий и т. д. как особых, выходящих за рамки повседневного бытия. Рассматриваются такие проявления области сакрального, как сакральное пространство и сакральное время. Показано, как в пространстве сакрального сочетаются религиозные и светские святыни, в чем проявляется преемственность традиций. Проанализированы также свойства сакрального времени: противопоставленность «профанному», неоднородность, гетерогенность и др. Также показано, что сакрализация – придание вещам и явлениям повседневной реальности атрибута святости – осуществляется через ритуал, т. е. строго упорядоченную последовательность действий. В контексте анализа категории «священное» (сакральное») рассмотрены объекты, мероприятия и ритуалы, связанные с памятью о Великой Отечественной войне. Затронуты вопросы патриотического воспитания подрастающих поколений.
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June 2016 was marked by a significant date: 75 years since the beginning of the Great Patriotic war. People who honor the history of their country and its achievements do not need a special occasion to remember heroism of the older generation. We always remember it. The tragedy of the war outbreak and the great victory are realized with the acute sense of complicity and gratitude by the young generations. This great victory is recognized with strong feelings and emotions. 

In two days from the beginning of the war, newspapers published a poem written by V.Y. Lebedev-Kumach. The poem started with the words: «Get up a giant country». A Soviet composer A.V. Aleksandrov wrote music to this poem and on June 27, 1941, the song was sung at the Belarus station in Moscow. Since the middle of October 1941, while the enemy troops were approaching the capital of our country, the song was played on the radio every day and now, when more than 7 decades have passed, it is impossible to listen to this song without emotions. 

It seems quite natural to use the epithet «holy» denoting the noun «war» in the country were atheistic ideology dominated. There were holy wars the history of Russia; they were liberation wars against foreign invaders. Analyzing a word-combination «a holy war» as a sociological phenomenon V. Matonin notes that a holy war reveals true social values proved by the fact that people are ready to sacrifice their lives for the sake of their country and its independence. Some events, symbols, objects of reality are considered sacred in the people’s consciousness no matter what religion is spread in the society. «Holy» (synonym «sacred») is not only a religious term, its meaning is broader. The adjectives «sacred» and «holy« denote not only religious objects, phenomena, events. A.S. Pushkin wrote. «The poet is not yet required to the holy sacrifice by Apollo», «Holy, holy silence was» (N.A. Nekrasov). These poetic images show A.S. Pushkin’s sublime reverent attitude to inspiration and self-sacrifice of the poet; Nekrasov’s attitude to thrilling moment of the Decembrist’s meeting with his wife  Regret for the spiritual impoverishment of contemporaries is expressed in V.S. Vysotsky’s exclamation: «Neither church nor pothouse is holy now».

Philosopher A.V. Medvedev (Yekaterinburg) writes that polysemy of the terms «holy» and «sacred» proves the fact that «being sacred» is a total property. Every object of reality, phenomenon, any event may become holy or sacred, the qualitative characteristic of the object being of no importance (5, p. 13). Really, political, ideological, heraldic phenomena (e.g. symbols of the state’s sovereignty, military banners) are often considered holy or sacred. However, the problem of sacred is of most importance in a religious sphere because «the sacred» is an essential feature and an inseparable part of any religion.

«The sacred» is something or somebody powerful, a human being or any other creature who are considered by the people as a core of life who is able to change and transform their behavior, the way of life and even the fate (6, p. 339). «The sacred» is a property of objects the value and significance of which goes beyond human perception (7, p. 233). In all the definitions of «the sacred» the authors pay attention to something or somebody extremely significant, elevated above everyday existence and causing spatial relationship. From the etymological point of view, the word «sacred», derived from a Latin term «sacer», is translated as «sacred» «holy», «dedicated», «destined»; «inspiring», «reverent respect», «grand»; «mysterious», «magical». Derived from the Latin root, the French word «sacre» and the English «sacred» have the same meaning of «sacred», «holy», and «untouchable». There are words with the same meaning in all the Indo-European languages (8, pp.845-852). «The sacred» is a category, denoting a property which makes an object exclusively significant, valuable and as such, demands reverent attitude from the people.

The concept «sacred» includes important characteristics of the things: ontologically, «sacred» is something different from everyday existence, referring to a higher level of reality. In epistemological sense, it includes true knowledge, which is inherently unknowable; from the phenomenological point of view, the thing evokes incomparable emotions, admiration and plunges in awe. Axiologically, it may be treated as something absolute, imperative and venerable (2, p. 54).

A traditional society is based on the worldview according to which everything in the world is sacred. M. Eliade, a Romanian and American historian of religions, Professor of the Chicago University, wrote that profane perception of reality in its entity and Cosmos, deprived of the sacred properties, is a recent discovery of the human mind. M. Eliade showed that having become sacred an object is transformed into something different without ceasing to be a part of surrounding cosmic space. A sacred stone remains a stone: from a profane point of view, it does not differ from other stones. However, chosen sacred, a stone turns into a different object with supernatural properties. Muslim Khalis announced that Umar ibn al-Khattaba companion of the Prophet Mahammadand one of the first califs kissed the Black Stone of the Kaaba and said, «I know that you are a stone. But I saw the messenger of Allah kissing you». It was an act of veneration, and the repetition of it led to the tradition of kissing the Black Stone by Muslim believers who endowed «just stone» with sacred properties. The process of kissing the Black Stone became a religious ritual as the act of veneration. The analyses shows that semantics of sacred concepts derived from the words which originally had the following meanings: «to separate», «separated», «to isolate», «isolated».
Summing it up, Y.S. Stepanov comes to the following conclusion: «… two concepts are opposed in the linguistic field -«sacred, holy». On the one hand, it is a phenomenon, which is sacred by its nature. On their hand, it is a phenomenon, which became sacred due to people’s actions, through certain rituals. The main idea of these actions is to separate «sacred» from «profane»; to separate untouchable «world of the gods» from the world of people (8, p.848). The opposition «sacred – profane» in religion is correlated with the opposition «sacred, upper» – «inferior, sordid». Ancient Slavs opposed «holy and upper» to «lower, underground world».

Upper world was designated by ancient Russian word «горний». V.I. Dahl’s dictionary gives the following meanings of the word:«highest, upper, sublime in the literal and figurative sense; heavenly, referring to the spiritual world». For example, in the North mythology the place Asgard was the world of the gods. Aesir was associated with the future. Midgard is a place of the people; the land was associated with the present. Khel is the underground, world of the dead ancestors and was associated with the past. In some religions, a sacred space consists of many levels: 9, 33, and 99 (sacred meaning of the numerals is vivid). The World Tree is the most common symbolic representation of the universe. It reflects the vertical structure of a sacred space and embodies a mystery of inexhaustible manifestations of life, growth, renewal. Sacred Mountain is considered the center of a sacred space in many mythologies. It is a place where Heaven and Earth meet. The peak of the Mountain is not only the highest point of the Earth but the Navel of the Earth, the place of creation. The location of temples in different religions and their architecture symbolize High Forces. Temples were constructed as a rule on the hills. Temples’ vaults, domes and spires are disproportionate with the height of a man. Military Glory Memorials: the Mamaev Kurgan in Volgograd, the Malakhov Kurgan in Sevastopol, and the Poklonnaya Hill in Moscow continue this tradition.

A real space is filled with sacred objects: temples, chapels, sanctuaries, holy forests and also places of combat feats, places of spiritual feats, places of pilgrimage. People visit these places for healing, initiation and for other purposes. All the world’s religions have their own sacred places of worship.

There are architectural canons for constructing religious buildings. The space inside a religious building and around it should be decorated in accordance with certain rules. The most sacred place of a Christian temple is the altar. Since 1990s, sacred places in Russia have become the objects of investigation. Such scientific methods as bio-location, GDV – electrograph, bio-energy etc. are being used. 

Many people are very sensitive and can distinguish (see)-sacred spatial zones, in which they experience elation, goodness, appeasement; and v.v., they may feel depression, prostration, anxiety in «bad» places. 

Memorials connected with the Great Patriotic war are honored as shrines in our country: the grave of the Unknown Soldier in Moscow, the Piskarev cemetery in Saint Petersburg, mass graves at the sites of battles. Memorials of military glory with the Eternal Flame have been created in every city and town. The memory of the military feat is holy. However, we cannot but be aware of the fact that the young generation is losing respect for memorials. No holy emotions are evoked in their hearts and souls. 

In 2013, four girls were throwing snowballs into the Eternal Flame until it was extinguished. In December 2015, in Vyazma-town 9-year-old children decided to see who would be able to put out the Eternal Flame with snowballs. During school winter holidays in 2016, in Votkinsk-town (Udmurtia) an emergency crew had to restore the function of the Eternal Flame 5 times because of «childish pranks». These examples make us analyze seriously drawbacks in the patriotic education of our children. The level of cultural development of the young generation leaves much to be desired.

The world of sacred is also characterized by time properties. It was M. Eliade who investigated the problem of sacred time (10). On the one hand, sacred time is opposed to profane activity; on the other hand, the duration itself has different structures in archaic and modern societies. Sacred time may be:
· real time period during which the ritual is performed and for this reason it becomes sacred;

· - mythical time, e.g. restored by a ritual or a religious action (fast. holiday);

· Cosmic cycles and rhythms (e.g. lunar). They are considered revelation and action of deep sacred sense.

Any time period can be transformed, sanctified, become memorable and be a part of sacred time. There are «happy» and «unhappy» days and even moments in every religion. Many people sanctify sunrise and set the time of the Morning Prayer. In the concept of «sacred», time is perceived as not homogeneous, that is, some time periods take on a new dimension and receive a new meaning (Holy Week in Orthodox Church). Holidays make up a significant part of a cult practice in any religion; they are related to the revered events in secular life and are marked by the people. Celebration of the City Day is widespread in our country. Such holidays as «Youth Day», «Knowledge Day», «Spring and Labor Day» are widely celebrated in Russia. We attach great importance to the celebration of outstanding events, «Victory Day» in the Great Patriotic war being of special importance. 

Thus, time turns out to be heterogeneous; it suggests «breaks» in the profane duration. Sacred events are connected with each other: the liturgy of this Sunday correlates closely with the liturgy of the last and forthcoming Sundays. The same can be said about Holidays. Every day of the year is sacred in the Orthodox calendar. Profane activities are carried out in parallel with the sacred time without mixing with it. Sacred time is a continuum, which is apparently interrupted by profane intervals. Considering sacred time, M. Eliade speaks about «Eternal Return», which means that a sacred event is reproduced and experienced in rituals. The Gospel story of the death and resurrection of the Savior is not discussed only during church services on the Holy Week. The story is reproduced in such a way that participants of the church service consider themselves to be contemporaries of these events.

If repeated, sacred time becomes a real time period for praying people. The same can be said about the rituals of military glory because participation in them actualizes heroism of the warriors, making them closer to the present day. «No one is forgotten and nothing is forgotten» – these words express sacred attitude to the heroes of the great Patriotic war. 

«The beginning» is a very important moment of sacred time, which is recorded in chronologies: «Of the World Creation», «From Christmas» and in Muslim hijra. It should be mentioned that historically important events become very often a time point. For example, change of dynasties, in ancient Egypt, Olympic Games in ancient Greece, the Great French revolution after which a new calendar was introduced. The Great October revolution of 1917 having become a sacred event, people of our country got the habit of speaking about the event and the period of time in the following way: «pre-revolutionary events» and «after the revolution». 

Sacred time envisages a certain event in the future, which would mark the end of the period: «the End of the World», «Apocalypse», «Armageddon», «theSecond Coming of Christ». 

A man is connected with something that is recognized by him as holy or sacred, through rituals, prayers, dancers, ecstatic cheers exclamations, honoring, singing, meditation, silent prayers, prayer postures, ritual gestures. Sacred and profane realities join with each other in the acts of worship and people think the process to transform and change their life,to make them healthy, to give them real worldview, to update their life and to save them. Very often, a man admits that he has to change his life and the act of worship is thought to be a way to it. A man expresses his joy and praises «the sacred» through the act of worship. He is grateful because his life has changed for the better [6, pp. 354 – 355]. Transcendent reality in the acts of worship is temporarily becoming closer to the profane reality or a person is experiencing a shift from the earthly world to the heavenly one.

Sanctification is a process of attaching the attribute of holiness to the things and phenomena, belonging to a profane reality through rituals. A ritual is a set of spatial, temporal and procedural elements with symbolic meaning. All the elements of a ritual (place and time period, objects used in the ritual, words and gestures) are separated from a profane reality. A ritual context gives them a sacred character.  A ritual shows a symbolic character of culture. V. Turner, one of the most outstanding specialists in cultural anthropology, gave the following definition to the ritual symbol: «…it is the smallest unit of a ritual, which keeps specific peculiarities of ritual behavior… It is an elementary unit of a specific structure in a ritual context» [9, p. 33]. This specific structure is of semantic character, that is, it is a ratio of signs and symbols with the things, which they denote and symbolize. Postures, gestures objects, movements etc. serve as symbols, substituting reality. They do not look like it and create their own reality. Symbolic elements become sacred through a set of rituals, which changes them from profane into sacred ones. Symbolic reality of the sacred emphasizes the importance of the actions and objects; it withdraws them from the worldly life and elevate them beyond it. It gives them high values and new understanding of being (life).

Not only religious but also political, ideological, diplomatic,military and other rituals represent basic values symbolically, turning «the visible»into «the invisible» and giving the possibility of expressing non-verbal, non-material reality.

Rituals provide social integration and self-identification with this or that group. A religious ritual as a contact with the sacred arranges social life, and gives it valuable sense. The same can be said about political, military etc. rituals (inauguration of President. The Change of Guard of Honor, ceremonial layer of wreaths at the memorials of military glory). 

Ritual behavior is a means of non-verbal communication. Some authors suppose that exaggeration of the verbal element role leads to the overestimation of the importance of belief systems or mythology [6, p. 3865]. It is difficult to deny the fact that the majority of religious materials are represented in a verbal form.  Since the appearance of writing, people began to create sacred texts, which were honored as a source of faith. The authority of Scriptures is justified by their superhuman origin and by the divine character. Continuity of sacred knowledge is of great importance in Scriptures. Historically, Scriptures tell people about the origin of the world in a mythological form, about its sacred character, about mythical progenitors of man and the first people. Much attention is paid to sacred rituals and ceremonies, norms and laws of being. Some Scriptures are available for all people, but there are Scriptures, which are accessible only for those who have been initiated into the mystery of the religion and who have undergone the rite of initiation. The contents of the Scriptures attach more importance to unreal facts, to the facts that are worthy of faith. Christianity is a vivid example of it. The participants of Ecumenical Council (in 325) chose 4 gospels and 21 messengers from dozens of texts, which became canonical. The Council adopted the Creed. Subsequent generations of Christians believed in the prescribed canons. 

Thus, the construction of historical and modern reality comes through the Scriptures. Holy Tradition is the highest Authority for Catholic and Orthodox Churches. That is why modern theologians transfer realities of the first centuries of Christianity existence to the present time, taking into consideration the Decisions of the Ecumenical Council and the writings by Christian authors of the 4 – 8th centuries. 

There is sacred knowledge and sacred rituals not only in religion or mythology but also in science. I. Lantsev considers achievements of human spirit and thought to be concentrated in the sacral-cognitive complex, which consists of a core (a ritual), and periphery (knowledge). Systems of ritualized behavior provide a repeated reproduction of a sacred order of things. They create a socio-cultural basis for both religion and science. There are different rituals in science – a set of ritual actions; initiations, scientific reports, defenses of thesis. Science is based on the commandments, which are performed by the researchers without thinking [3, pp. 171 – 173].
Political and military rituals are behavioral systems supporting sacred order of power and ideology functioning. Social reality does not exist without people and their interconnection, but sacred reality expresses itself through an individual. Such carriers of «the sacred» as a prophet, a reformer, a missionary (the saint) are characterized in detail in theological literature. «The saint» is an individual highly honored in various religions for piety, righteousness, godly, steadfast confession of faith, mediation between God and man. Catholic and Orthodox Churches worship many holy people, sufferers, who are considered to be an example of virtue, who suffered for the faith or played a great role in the history of religion. Let’s remember that military commanders Alexander Nevskiy, Dmitriy Donskoy who won a great fateful victory over the enemies, were ranked among «the Saints» by the Russian Orthodox Church. 
In the figurative meaning, saint people are people whose life was devoted to high ideals. N.A. Berdyaev in the journal «The Russian Idea» wrote about N.G. Chernyshevskiy: «His personal and moral qualities make him not only one of the best Russian people, a man close to holiness. Yes, this materialist and utilitarian, this ideologist of Russian «nihilism» was practically holy. While gendarmes were taking him to «katorga» (a prison with unbearably hard labor) to Siberia, they used to say, «We are charged to take a criminal to the Siberian «katorga», but we are taking the Saint to the prison». The labor was very hard but he suffered his martyrdom heroically and with Christian humility. He said, «I am fighting for freedom but I do not want freedom for myself. I don’t want people to think that I am fighting for lucrative purposes». He wanted nothing for himself, he was a victim» [1]. People like Chernyshevskiy may be very far from religion but they understand their life position, their life principles as a «holy duty».

Soviet soldiers, officers and generals fulfilled their holy duty of defending their Motherland, showing courage, mass heroism in the fight against the enemy. Meetings with war veterans who are carriers of the sacred knowledge about the war will always be a very important instrument in the patriotic education of the youth.

A person who accepts the concepts «sacredness», «sacred» understand them as a clot of spiritual energy, which evokes strong feelings and emotions. It may be breathtaking delight or mortal fear. When a person faces great or global phenomena, he feels that there is something sacred or holy in it. It is a state when a person sees sacred things among ordinary ones. To experience these feelings and emotions it is necessary to imagine such things as death, a terrible crime or agreat victory in the battle or incredible unexpected pleasure. «The sacred» may be defined as something that evokes extremely strong feelings without any visible reason.

«The sacred» can cause fear and excitement. The Great Patriotic war is holy because it absorbed the sorrow of unprecedented hardships sufferings and deaths of millions of people. But at the same time we can’t but feel great happiness and pride in the Victory. The memory of the holy war unite people, ensures the link between generations. It is a factor of spiritual continuity. «The sacred» is an inseparable part of culture and a person’s inner world. It makes our life brighter and fills it with meaning and value.

The authors suggest that the understanding of «the sacred» in the socio-political context can contribute to the methodological support of the moral and patriotic education system. The state program «Patriotic Education of Citizens of the Russian Federation for 2016 – 2020» was approved by the Resolution of the Russian Federation Government of December 30, 2015 number 1493. One of the objectives of the program is «... nurture of the sense of pride for the historical and contemporary achievements of the country ..., creation of a sense of respect for the past of our country...». Action Plan for implementation of the program, that has a plurality of different directions, have already shown its effectiveness. The youth is interested in what lifts their emotional condition, involves them in active measures. For example – military-patriotic games, quests, historical reconstructions, processions, volunteer and search actions. That is why the highest experience occur in young ones. It is impossible to present the real moral and patriotic education without it.
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