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Actual problems of counteracting religious extremism
There is a review of extremism’s definitions by the legal and theological view point in this article. Also, there is an information about the problems of determining the theoretical and methodological foundations of prevention of extremism, problem of qualification’s religious extremism. In the context of the existing regulatory framework issues of the definition of extremism were raised. On the basic of analysis of the conceptual apparatus, the author's approach to the definition of extremism was formulated. The authors reveal the prerequisites of religious extremism and measures for its prevention. There are the other prerequisites of religious extremism described in this article including: contradictory nature of the texts considered sacred ones but they have contradictions since they don’t imagine realities of previous eras; particularities of a religious discourse admitted its religion as a true religion and other ones as false ones; an ethnic and religious self-identification leading to revival of religiosity’s archaic forms and nationalism; an arbitrary and tendentious interpretation of religious texts.  In this article we used the materials of copyright religious studies and examinations carried out for the law enforcement bodies of the Far East of Russia.
В статье дается обзор определений экстремизма с правовой и религиоведческой точек зрения. Приведены сведения о теоретико-методологических основах профилактики экстремизма, проблеме квалификации религиозного экстремизма. Дано понятие «экстремизм» в контексте существующей нормативно-правовой базы. На основании анализа понятийного аппарата сформулирован авторский подход к определению понятия «экстремизм». Авторы раскрывают предпосылки возникновения религиозного экстремизма и меры по его профилактике. Среди предпосылок религиозного экстремизма в статье раскрываются следующие: противоречивый характер текстов, которые почитаются священными, но содержат противоречия, так как отражают реалии прошедших эпох; особенности религиозного дискурса, заключающегося в признании своей религии истинной, а всех прочих – ложными; этноконфессиональная самоидентификация, которая приводит к возрождению архаических форм религиозности и национализму; произвольное и тенденциозное толкование религиозных текстов. В статье использованы материалы авторских религиоведческих исследований и экспертиз, проведенных для правоохранительных органов Дальнего Востока.
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At the beginning of the third millennium extremism was turned into the universal and powerful factor of destructive impact in the world politics. Because of enhanced activity of extremist organizations both in Russia and worldwide the problem of countering extremism puts forward a number of most important directions of the national policy. Thus, the National Security Strategy of the Russian Federation accepted up to 2020 shows that the activities of extremist nationalist, religious, ethnic and other organizations and structures aimed at violating the unity and territorial integrity of the Russian Federation and destabilization of the political and social situation in the country is among main sources of threats to national security in the sphere of state and public security.
As a part of the above described trend the problem of determination of theoretical and methodological foundations of the prevention and combating extremism is sufficiently acute. Currently, there exist a significant number of approaches for concept of “extremism” and its classification. Today there isn’t a single definition and existing basic definitions, although they carry a single conceptual approach, however, in fact, they don’t imagine full semantic content of this phenomenon.
The most concise and least objectively understandable approach to the definition of “extremism” is its definition as activity (beliefs, attitudes to something or someone, feelings, actions, strategies and as well) of an individual far from common activities. There is a demonstration of rigid forms of conflict resolution in conflict situation. However, designation of activities of individuals and groups as extremist ones and definition of what should be considered as “usual” or “common” is a subjective question and therefore these notions can’t be determined by the Law.
Thus, the problem of qualification of this activity as an extremist one outflows out from the definition’s problem. Qualification of religious extremism is particularly difficult.
According to the most common determinations, the religious extremism is denial of the society’s traditional of religious values and dogmatic foundations and it’s an aggressive propaganda of ideas that are contrary to them as well. However, in many, if not all, denominations one can be found religious ideas and corresponding actions of believers who, more or less, express rejection of secular society and other religions from the positions of one or another religion. In particular, this appears in the desire and aspiration of adherents of a particular faith to spread their religious beliefs and practices throughout society. Thus, this definition can’t be considered as a complete enough.
E.G. Filimonov determines extremism as “adherence to extreme views and actions” in the context of the religious extremism which "may take place in any sphere of public life, where the face of different views and perspectives for the solution of various problems” 
. Since the main goal of religious extremism is recognition of their religion as leading religion, suppression of other religious faiths by forced to their system of religious belief, then the definition of E.G. Filimonov is more acceptable. However, the opinion of the scholar only describes an essence of religious extremism in this case without providing a clear definition of the phenomenon itself.
At first, this should be comprehended in the context of the existing regulatory framework for scientific understanding of the concept. By the Federal Act “Countering Extremist Activity”
 extremism is defined as a system of illegal actions aimed at undermining and destruction: state-political, legal, socio-cultural, moral and ethical foundations, the constitutional system of the country
.

Certainly, one may agree with this since extremism destroyed main rights and freedoms of citizens and, of course, the principles which the majority of modern states and societies act on. People and society is a victim of extremism in a broad sense namely in various aspects its activity including social, race, national, religious and linguistics affiliation.
According to the notion’s author an extremism is ideology justifying the need for his followers of various aspects’ radical changes and having strongly marked negative character and violating inalienable rights and freedoms of others people. This approach to a definition of the term fully corresponds to the current legislation of the Russian Federation and it is not contrary to international law and the laws of other countries. In the same time the definition of extremism as ideology can define the notion’s religious extremism as separate direction of extremist activity. Thus, religious extremism is an ideology promoting the need for radical methods against other religious streams and organizations.
“Religious extremism” can’t be only religious one. Anyway it consists of social, political and economical elements. Religion, as many authors note, can be and must be fundamentalist one that is it must insist on its rooted in the fundamental dogmas but  a religion can’t to be extremist (that is going beyond its limits). Religion involves with actual policy and then more religion has its roots in social problems then more it can be politicized
. That is, one may say about religious and political extremism in most cases. Religious and political extremism can be defined as religious or religious hidden activity aimed at violent change of political system or forcible seizure of power, violation of the sovereignty and territorial integrity of a state  and to incitement of religious enmity and hatred for these aims.

Religious and political extremism rejects the possibility of negotiation, compromise and much more consensus paths for solution of social and political problems. Supporters of the religious and political extremism are differed by extreme intolerance towards all who do not share their political views including their coreligionists. They don’t have any “rules of political game”, permissible and impermissible limits. The confrontation with state institutions, violation, extreme cruelty and aggression combined with demagoguery is a set of techniques differentiating activity of extremist religious and political organizations.
Extremism manifests in a form of terrorism much more. Terrorism is described as “having an increased risk of the use or threat of use of extreme forms of violence against indefinite random number of persons and material objects, acting indirectly on a state, organization, person or entity or group of persons by direct intimidation or introduction of changes into the public consciousness and by discrediting the values that they represent, forcing them to commit or abandon some action or revenge for action committed earlier”
. 
During fifteen years the World lives under almost constant threat of terrorist attacks which has grown to extraordinary proportions for recent months. Authors, exploring problems of extremism, pose a question about role of religious factor for provoking terrorism as most actual one since nowadays a main source of terrorist danger comes from organizations whose name underlines their confessional (Islamic) affiliation. Most famous of them are IRM (The Islamic Resistance Movement), Khezbolla (Party Almighty, “Islamic Jihad”, “Liberation Tigers of Tamil Eelam”, Al-Kaeda and, at least, an organization banned in Russia and claimed itself a responsibility for terrorist attacks in Europe in the November this year namely “Islamic State” (ISIL).
What are the prerequisites of religious extremism ? We consider that it is possible to name the following among them.

1. There is a contradictory nature of the content of religious texts. Historically, each national or world religion spread in the conditions of formation and strengthening of the state by whatever nation during periods of its struggle for “earning a place in the sun”. Therefore all sacred books practically contain incitement to violence or justify the validity of its application. On this basic there is the desire to explain these books as extremist ones. One of the authors explored the Old Testament since there was a letter to the Attorney office in Khabarovsk city there was a complaint that this one is an extremist book. A “Bkhagavat-Gita” case had wide resonance in Russia and abroad namely there was a trial in Tomsk city for 2011-2012 years when an judge explored a main text of krishnas’ “Bkhagavat-Gita as it is” and solved it is extremist text or not. One may mention the October Novorossisk court’s decision in October 13, 2013 when it was recognized the Russian translation of the Koran as an extremist material. Similar cases as we consider, only increase extremist data but they don’t help an interfaith agreement. The Old Testament, the Koran and other holy books reflect the realities of our time. They are written historical and cultural monuments and can’t be considered as materials of extremist character. 
2. The opposition of own religion as true one to all other as false ones is particularity of so-called religious discourse
. Representatives of any religion confirm that they and they only have a spiritual truth. At the same time it means that all other doctrines are false at best and they are from Satan at worst. From point of the Orthodoxy’s view, Protestantism, having its principle “Scriptures exist only”,  impoverishes Christianity, deprives experience of the Holy Tradition, prayerful communion with an icon and etc. Protestants criticize orthodox people for “tree worship” and “paganism”. Christian rejects Buddhism on the basis that this religion doesn’t have God, it’s a message of salvation without saving power and so on. Every religion considers that its sources are Good News and it concerns both traditional religions and religions appeared recently (Church of the Last Testament, Church of Christ, the Unification Church and so on).

There is a classical target for the modern law enforcement bodies namely it’s the Church of Jehovah's Witnesses. For the last decades there were tens of trials in various cities of Russia and courts ruled to ban activity of organizations of the Jehovah's Witnesses. In the Far East of Russia’s regions were trials heard similar cases  because of spreading of the brochure “Good message from God” by Jehovah's witnesses especially. Our own analysis of the brochure gives grounds to assert that it doesn’t have any negative data or estimation in its text addressed to some confessional group. Faith of the Jehovah's Witnesses, as real Faith, was opposed to “false religions” but there isn’t a clarification what religions keeping in mind. The text of brochure doesn’t mention any particular denomination. With reference to the Bible, this publication says that “false religion” will be soon destroyed by God but people have their chance: “Jehovah doesn’t forget the sincere people who are in a false religion”;”Jehovah values the people who love truth and good. He encourages them to get out of false religion” (P. 26-27).
The famous Russian scholar of religion and author of 16 books and 140 articles on problems’ religion S.I. Ivanenko writes: “As a scholar of religion defended his thesis on evolution and activity of the religious organization of the Jehovah's Witnesses in Russia and proceeding acquaintance with their publications, I can confirm that the Jehovah's Witnesses don’t to take up arms and they reject violence. Their doctrine doesn’t have extremism but it has firm belief that their religion is only one. Obviously, if religious publications are declared as extremist materials when some organization declares that its doctrine is true and other religions evaded the truth then almost all religious literature including the Holy Scriptures can be recognized as extremist ones
”. At the same time one shouldn’t underestimate the real danger of people’  opposition on the basis of religious affiliation and thinking on the principle “our or alien”.
3. There is an ethnic and religious self-identity. Borders between the nations evanesce in the era of globalization and multiculturalism. Some people have a need for a national self-identity as a form of nationalism and patriotism and others want to revive traditions including “traditional doctrines”. Ministry of Justice of the Russian Federation maintains a register of organizations in respect of which the court accepted decision entered into force on liquidation or the ban of activity on the grounds stipulated by the Federal Law “Countering Extremist Activity”. The list, published on the website of the Ministry of Justice http://minjust.ru/ru/nko/perechen_zapret, contain information about the majority of institutions are banned since they are considered as nationalist and among religious organizations dominate neo-pagan ones
. Among them, for example, there is a number of organizations identify themselves to “Old Russian Ingliisticheskoy Orthodox Old Believers Church-Ynglings” (It was banned by the court of Omsk court’s decision in 2004), public organization “Slavic Union” of the Primorsk Region (it was banned by the Primorsk regional court in 2010), Interregional Association “Spiritual and Ancestral Empire Russ” (it was banned by the Moscow regional court's decision and by decision of the High Court in 2011) and others. Those organizations disseminated a creed, containing doctrinal ideas of racial superiority (a ban on interracial marriage, racial restrictions on entry into the community and others), calls not to obey the laws of society and the state. Apart from it, they used a symbol flyfot or “signs similar to Nazi symbols confusingly” and greeting “tossing a arm up” like greeting of fascists in their rites. Photos published at the site demonstrated young people lifting up their right hands.
Neo-pegan continues to spread in the country primarily in cyberspace. Thus, a site of the Vladivostok’s community “Shield of Simargl” published materials using ways involved with manipulation of consciousness by distortion of the history of religions and terminology. “We’re Ortodox Slavonians since we are praising Power; Rodnoveries - we are living in the native Faith; Traditionalists – since we keep Slavic tradition; Kinsmen – since a single race is basic”. Statement of the Orthodox’s ancient origin and statement that it doesn’t have relation to Orthodox Faith is contrary to the facts which a science uses for explorations. It is designed for untrained people, misleads and attracts young people by shocking declarations and forms of worship.
4. There is an arbitrary and tendentious interpretation of religious texts. The ideologists of extremism ignore the spirit of the sacred texts isolating of them some fragments and interpreting in the right sense for themselves. Thus, the Koran says (sura 2,aiat 195)
: “ One should follow the results of your activities not to lead to death. One should do good since Allakh loves who do good”. There is a call to not risk in vain, and furthermore, does not take their own lives freely. Meanwhile, highest valor for a true Muslim is to be shakhid according to the interpretation of the ideologists of Islamic terrorism. “The one who will be killed defending his property will be shakhid. The one who will be killed defending his relatives will be shakhid. The one who will be killed defending his homeland or home will be shakhid”
. This interpretation can’t be attributed to Islam religion since it’s an ideology of Islamism and religious extremism.

A religious extremism in Islam is “attempt to build the religious and political formation (Khaliphate) inside of a legal state on basic of religious rules and dogmas (according to the Acts’ Sharia) without of attention to existing state borders by contrasting of persons’ value orientations to accepted norms of society and traditional religious organizations”
. Adherence to Sharia rules likes extremist activity in many ways since norms’ Sharia are contrary to humanistic principles of international law and legislation of democratic states. Sharia does not just permit but it dictates to use power for maintain the purity of the faith. Sharia legalizes tortures, executions, slavery of war’s prisoners, allows discrimination on base of gender and sex and etc.
Thus, religious and political extremism presents itself  the factor of society’s destabilization threatening to people’ lives, preventing their freedom and self-realization. It should be countered by a complex of measures for repression and elimination of conditions for spread.

As for an international extremism and terrorism the effective struggle against it is impossible without the efforts of the entire international community. Inside of a country, as we consider, one should focus on:

- constructive interaction between state and religious organizations based on poly-confession of the Russian society;

-educational and elucidative activity since elementary ignorance in the sphere of knowledge about religions generates prejudices attitude towards them and provokes their representatives for extremist actions;

- active promotion of universal moral values, tolerance of faith, forming of a sense of responsibility for the future of the country;

-improvement of religious training for law enforcement’s representatives exercising statutory functions with respect religious organizations;

- creating of an effective system of young people’s legal awareness. The adoption of real measures led to limitations of some mass media’s devastating impact;

-formation of young people right attitude to work, health, society and state. It’s an active promotion of the patriotism’s ideas, love to Motherland, tolerance to various religions and ordinary people and an explanation of hopelessness and deadlock of an extremism as well;

-stimulation of creation and development of public youth associations having a positive direction. Membership in these organizations positively influences of justice of teenagers and distract them from participating in carrying out extremist activities.
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