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Participatory model of democracy of Sheldon Volin in the formation of American exclusiveness
In this article the ontological bases of formation of the model of American exclusiveness through a prism of democracy of participation of Sheldon Volin are considered. The democracy became a key element in the creation of American exclusiveness. Besides, the democracy of participation became the main export product which allowed modern America become the recognized world leader. What valuable bases are the cornerstone of the American superiority and how models of export and internal democracy in the modern America differ? Besides, in this article enough attention is paid to the assumption of interdependence of democracy of participation and the concept of American exclusiveness.

В данной статье рассматриваются онтологические основания формирования модели американской исключительности сквозь призму демократии участия Шелдона Волина. Демократия стала ключевым элементом в построении американской исключительности. Кроме этого, именно демократия участия стала основным экспортным продуктом, который позволил современной Америке стать признанным мировым лидером. Какие же ценностные основания лежат в основе американского превосходства, и как отличаются модели экспортной и внутренней демократии в современной Америке? Кроме этого, в данной статье достаточно внимания уделено предположению о взаимозависимости демократии участия и концепции американской исключительности.
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Sheldon Volin – one of the brightest political philosophers of modern America. From 1973 to 1987 he taught at the Princeton University, where had the status of honorable professor, and earlier, in the 1950th, defended the doctoral dissertation at the Harvard University. 

Blossoming of the career of Volin fell on the middle of the sixtieth years when he published a series of articles on political philosophy in which he non-conventionally considered and rather individualistically treated Platon, Hobbes, Locke, Machiavelli and Russo's ideas. In the late eighties Sheldon Volin wrote very curious essays to the Augustine Blazhenny, Richard Hooker, David Yum, Martin Luther, John Calvin, Max Weber, Friedrich Nietzsche, Karl Marx's works and, of course, John Dewey. Sheldon Volin showed very much consideration for the idea of participatory democracy of John Dewey. 

He became the ardent supporter of democratic ideas of John Dewey, but considered the democracy not so much as the form of government, and more likely as a form of adoption of political decisions which cornerstone the ideas of pragmatism are. First of all, Volin noted that all of us live in the world of stereotypes which found reflection in the mass consciousness. The idea of participatory democracy as the most fair form of government on which the idea of American exclusiveness was constructed became one of such stereotypes. 

It is no secret that our understanding of exclusiveness is treated in terms of the power, and it is rather, in unconditional support of the power. However the power can hope on our support only because we got used to how the power in the society is organized, and blindly we accept its injustice. We believe that the organization of the power reflects the unshakable reality of human nature and life. Sheldon Volin reminds that "… the power is never established once, and for all it is the historical projects developed for years and in the demanded place" [7, p. 12].

The person – a changeable being, whose character isn't built up by the laws of nature, and is got in the form of habits under the influence of relations with the power over time more likely. The power always imposes the restrictions on possible and determines who we are. Therefore, the change of our constitution will change us and our situation in the society. 

The modern political constitution, speaks Volin, gives to the citizens the necessary "anti-civic education" since it learns that the first duty is the maintenance of personal interest of group because the policy is that other as the fight for advantage" [8, p. 20 – 21]. Such type of policy develops a belief that the life is a game where there are winners and losers. The similar belief makes an idea of the citizen for whom it is natural to unite in the group with other citizens for the achievement of joint purposes and replaces it with the idea that the individuals unite in groups, according to the contradicting interests. 

The impression is made that the system accepts dividing and aggressive character, specially and consistently forming an idea of superiority. This fact forces us to believe that each of us is determined only by the group or professional identity (the businessman, the politician, the driver, the feminist, office worker, the farmer, the teacher), that distinguishes us from the others. As a result, each group fights for a certain share of resources, working only for the interests, and doesn't think on possibility of the more extensive prospect. In addition to such separation the system also teaches us to identify our personal wellbeing with prosperity of the government as within the country, and is international. We can refuse our own political position, but many of us (not all) will count it valuable after receiving economic and material results in exchange.
In the same way the USA acts, conducting constantly the policy of converting of the non-material property in the material. The American experience is especially instructive since anybody is better than the USA couldn't benefit by aggressive imperialism and to achieve steady state prosperity. The offensive policy of the USA very quickly yielded results. Allies of the USA received visibility of the safety and stability, and America could use fears of the whole world to itself in the benefit. However the ideology of superiority works exactly until the USA is capable on long prospect to improve the life of the citizens and to support the myth of the hospitable big brother for the allies. The USA has only the interests, and this one of the main properties of American exclusiveness. However exclusiveness of the USA works exactly until affairs go well until America is capable to improve the life of both the own citizens, and citizens of the countries of the allies. 

However, in spite of the fact that each of us realizes dependence from the collective (and, as a rule, imposed) values human nature demands from us to live according to our preferences. The modern state accustomed us to collective style of thinking, it means that always there is a probability of that the new organization of the individual power will expand the prospects of people. 

Sheldon Volin calls for continuous contest of the existing structures of the power and gradual change of our positions, mental habits and actions. However no short action will overthrow the existing structure of the power and won't change the thinking of people. It isn't correct to believe at all that "… the same human positions in relation to the power – passivity of the majority, control of minority – will also serve a new social order, as well as the old [2, p. 42]. Under the correct conditions, all of us can become new beings – citizens in true sense of this word.
Unlike "the member of group" the citizen surpasses this stage of personal interest, learning to think integrally and clearly [3, p. 32]. 

So, the participatory model – democracy – is based that the members of the groups get an education and will transform themselves to the citizens who think of themselves outside a narrow personal interest, and think of common interests. The latest work of Volin according to Alexis de Tokvil’ sheds light on the importance of political education in the modern world. Concerning the matter Tokvil’ speaks about a paradoxical nature of democracy, about its participatory character, "providing solidarity", but "the idea of possession of each person the power teaches it to that each individual is the best judge of the interests and needs" [8, p. 26]. 

According to Volin, the main problem of the present consists that the pendulum of scientific character shook too far towards the individualistic party, and "… people became simply isolated from the others, from the collective party where people feel the interrelation with the others" [5, p. 82].  

Tokvil’ said that the present forces the person to have the isolated life satisfying to personal interests with the prevailing materialism and claimed that the participatory democracy – the best means for eradication of individualism and social exclusion. 

Individual participation can change the habits of people, teach them to that their own interests will coincide with the public, and thus they will enrich own life by cooperation with the others [7, p. 74].

Volin considers that the citizens of the city meeting, for example, of New England (State of Massachusetts), will never undergo completely moral transformation in view of the fact that transformations will infringe on their private interests. 

Volin believed that this form of participation, undoubtedly, not ideal model of democracy, but a step in the necessary direction. The pure democracy can exist only in the theory, but it doesn't reduce its value as the models. Besides, the Athens of the V century sets us a remarkable example of participatory policy. In this case the people didn't limit itself to the questions of local management or manifestation in the society, rising against the existing system. At the same time, the Athenian policy was involved in the big-time politics, having under control the most important social establishments and participating in the most important questions, including even international policy. In the process it formed the naturalized foreigners and turned them into the citizens.

Sometimes it seems that the Athenian demos was developed to a certain being, whose essence is the civic consciousness: completely independent citizens, whose existence is reflected in a set of establishments in which life they take an active part. The animal turned into the conceiving citizen [7, p. 66].

Volin believed that "… self-transformation of people to a civil being, from the subject in the citizen" was confirmed by the observers who were resolutely against democracy. Despite their aggression concerning democracy, they opened in the works, sometimes unconsciously, transformation of people in "…politically focused class" [7, p. 73].
Though the political theorists were adjusted lyrically concerning the civic education necessary for the health of the policy, they insisted that the elite group of people or even God has to be responsible for it. Even Jean-Jacques Rousseau whom Volin considers as the pseudo-democrat, couldn't imagine "the self-formed people" and for this reason he speaks about "… unexpected rescue, the Great Legislator who will transform human nature" [2, p. 75]. 

Volin supports idea of that people can be transformed, participating in democratic process. The democracy is a school where participants learn to think and collectively to own the power. As proves the Athenian experience, the citizens are exposed to deep transformation when they participate in democratic policy. 

The consultative policy was a basic element of that experience in which the people transformed themselves to the politician. The consultative policy was the mode of political development for people and considered the other types of policy – bureaucratical, charismatic or even the policy of presented government, – as slowing down this development. Participatory and egalitarian politicians serve the political formation of people" [2, p. 24].

Now conscious politicians, people learned to think above the own interest, to empathize the companions and to be focused on the long-term consequences of actions. Citizens develop the thinking model focused on the categories excellent from the applied only in personal affaires. They are directed one future more, than on the present" which demands "… suppression of the spontaneous desires directed on receiving pleasure" [2, p. 71]. Interacting with the other associates, the democratic citizen becomes the other person focused on the future and self-sacrificing.
It would be desirable to know why the democracy so will transform people? Volin considered that violations are the major factor in this transformation as they break the established norms and borders in the fight for power. Similar process happens and on the international scene where participants of the coalitions open for themselves all new and new opportunities not only for distribution of the power, but also for the deeper self-understanding. 

The democracy is based on the opinion that the available power exercised taking into account the experience is necessary for the development of abilities of the ordinary people. To prove it, Volin gives as an example the Athens of the V century. Ignoring "… norms of the nature to establish the own standards", the Athenian people became new "… the political substance which succeeded in the development of political culture" [9, p. 76]. 

The effect of democracy on the participants can be so strong that Platon, the Athenian citizen, believed that it will be "… invasion of the spirit winning the soul of all citizens" [9, p. 78].

The democratic psychology of Volin isn't based only on examples of the region of New England and Athens of the V century. It is also based on the own experience. Being the professor in Berkeley, in 1960 Volin participated in the movement for a freedom of speech, this experience forever changed him and his many colleagues. "… Force of this experience … changed all its participants. For many of us it was transition from the non-political to the deeply political existence, from the protected status with restrictions in the conditions, which were risky and unfamiliar" [5, p. 36].

Resisting the severe laws concerning a freedom of speech, Volin learned the other type of existence filled with risk and variety, but enriched with the deep political participation. This experience taught him to that to be the real person, it is necessary to fight for the political norms and forms in common.
It seems that Volin's theory isn't enough firm democratic theology, a belief that people if to give them the chance, will leave a passive state and will start fighting for the best world. Though Volin declares that the real change demands considerable political activity, he doubts that it will occur. 

Cases of manifestation of the real democracy, according to Volin, are "partially and seldom" while the policy usually "… is long, unceasing and infinite". In his opinion, the political became specialized, ordered and administrative on the character and quality. The institutionalization emphasizes the democracy exhaustion: leaders start appearing, to develop hierarchies; the order and methodic replace more spontaneous political methods: in a retrospective the last seem unorganized, inefficient. Thus, apparently, that the democracy is fated to be the moment, but not a form.

The modern state so effectively limited the possibilities of political activity that the democracy became fleeting and incidentally shown in the crisis situations. Speaking about "the American superiority", he puts it into the direct dependence on that, how great the hope for the correct understanding of that people can be involved in serious political activity in the modern government.  

However, the more people, the countries try to get and understand the models of world supremacy of the USA, the less there are chances of development of the real democracy. Volin believed that the idea of democratic state is inconsistent by definition. Emergence of such state as the USA deprived of all of us a possibility of democratic action, having replaced it with the concept of export democracy. 

Volin believed that only at the level of simple people it is possibly the distribution of the myth about the American democracy as about the instrument of freedom. Actually the modern democracy is the main "export product" allowing America limit and regulate political activity around the world. Thanks to the masterful use of democratic practices the USA ensured a place of the world leader, and by attraction all of new and new attendants of "cult" of democracy America became strong, more than ever earlier.
The problem of "American exclusiveness" is that it can't be at the same time both local, and national on character. Volin sees a puzzle here, but he also understands that the local democratic movements can be "… absolutely fanatical, provincial, short-sighted and anti-intellectual" [5, p. 81] that their "exclusive interest in the policy wrong side" can only strengthen "historical heritage of injustice and abnormality" [5, p. 81] for which the modern state bears responsibility. 

The current problems pursuing the society today are the general by the nature and demand the wide reaction, the extensive democratic movement which eradicates the sources of everything that is wrong. 

Unfortunately, Volin doesn't explain, how exactly it has to occur, and leaves this problem to the future thinkers who will offer the behavior model and thinking outside our outlook. 
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