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Inside ethnos conflicts in nivhsky society and tolerant ways of their permission
The author considers the ways of the solution of conflicts in nivkhs ethnos. As a material for the analysis the customs which have developed in ethnos of bloody revenge and the repayment serve. The special attention is given tolerant ways of overcoming of conflicts.
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Essence of the conflict and problem of its occurrence between the individual and a society - the basic question of social psychology which defines not decreasing interest to studying of the given phenomenon [Social psychology, 2007. С.19]. Modern conflictology variety of approaches to a theoretical substantiation and the analysis of sources, forms, dynamics of the conflict is offered. So, for example, we will note the functional theory of the conflict [Zimmel, 1994], the theory of the is positive-functional conflict of L.Kozera [Social conflict, 1991. With. 22-26], the theory of "disputed model of a society» of R.Darendorf [Sociological researches, 1994]. To the permission of a problem of occurrence and the resolution of conflict are devoted the psychoanalytic approach [Freud, 1999], этологический the approach [Lorentz, 2001], the concept of dynamic system of behavior of K.Levin [Conflict psychology. With. 107-112] etc. On the basis of the analysis of the resulted sources it is possible to draw a conclusion that distinctive feature of the social conflict is search of exits from a situation of collisions concerning satisfaction of base social requirements of the person.

We undertake the intraethnic conflict, which analysis in given article, has character as social conflict of interests, that is an orientation to satisfaction of own requirements within the limits of an ethnic generality, and social-cultural the character caused by the conflict of values, that is the traditional and innovative parties of culture of ethnos. All it allows an occasion to consider the given conflicts in frameworks «civilization the approach» which positions allow to define a social generality as cumulative unity of a sociality and culture [Shemjakin, 1998, With. 49]. Tradition existence is based on dialectic opposition of two necessities. On the one hand necessity of fastening, increase and preservations stereotype experience, and its transfer as result of action to following generations, on the other hand necessity to consider variability and unpredictability of the subsequent development that assumes inclusion of changes, innovations in tradition [Tchistov, 1981. With. 106]. Therefore the innovation should pass some way to traditions. This way included mastering, approval, at last, acceptance or tearing away of an innovation by ethnos. Any innovation applying for the special status, should pass a way from an innovation to new tradition [Markarjan, 1981. With. 82]. For the person of traditional culture the conflict caused by infringement of customs and sort laws was estimated as the factor unequivocally destructive. The customs legalised by time and the customs, all order and regulation of a traditional way of life are for it derivative of the general, natural order of things, and are understood by it as the higher justice corresponding to natural bases. The aspiration of ethnos to avoid possible destructive consequences of the conflict, intensity removal between poles of tradition and innovations within the limits of a uniform ethnic generality, demanded search of tolerant ways of the resolution of conflicts. In the given work we will consider both traditional, and innovative tolerant ways of prevention and the resolution of conflicts social-cultural institutes of the ethnos, causing integrity of tolerant outlook nivkhi’s. 

As sources for the article the ethnographic materials on household and ceremonial activity of nivkhs lected and written down at the end of XIX - the beginning of the XX century, L.I.Shrenk [Shrenk, 1899, 1903] have served, to L.J. Shternberg [1933] and B.O.Pilsudsky [Pilsudsky, 1898], E.A.Krejnovich [Krejnovich, 1973]. The greatest interest in a context of our research submit data on the social device nivkhi’s  ethnos, to family-marriage relations, rules of internal and external communications, the ceremonial experts, the traditional organisation of inhabited space. These parties of ethnic culture contain the certain information on behavioral norms and installations, and, hence, can be useful to formation of judgements about social-cultural the factors influencing formation of ethnic tolerance. Chronological frameworks of research are limited by the end of XIX century - the twentieth years of XX century During the period when nivkhi’s ethnos represented the generated social and cultural organism with the developed steady traditions. 

The basic conflict situations in uniform nivkhi’s an ethnic group are caused by the developed system marriage patrimonial the unions and following of this system of the established rules and customs, besides in conflicts resulted cases of murder both casual, and deliberate. Infringement of strict system of customs and customs was the basic source of conflicts. Under certificates of researchers, nivkhi’s ethnos in the end of XIX century represented a society where patrimonial relations dominated. Patrimonial communications caused all way of life of ethnos, its social values, norms of a hostel, a taboo, etiquette, customs. L.J.Shternberg nivkhi’s sorts carried representations to the basic signs about a uniform origin and the general social it general social and cultural features. Nivkh (Giljak) defined the relatives to following signs - the general gods - fellow tribesmen, the general primogenitor, the general relatives on a man's line, general patrimonial fire, the general laws of a sort [Shternberg, 1933. With. 82]. On the basis of researches L.J. Shternberg does a conclusion that nivkhi’s sorts represents based on patrimonial to system of mutual marriages patrilocal union of relatives-agnatov, «the mutual rights connected by variety and duties in the field of marriage-sexual norms» [Shternberg, 1933. With. 82]. Fidelity of this conclusion after thirty years confirms also E.A.Krejnovich. It results and existing at нивхов the legend how have arisen the first sort of the father-in-law «akhmaln» and the first sort of the son-in-law - «ымг’и» [Krejnovich, 1973. With. 273, 256].  

The marriage custom defined, that men necessarily marry daughters of the brother of mother, in other words, each potential groom had the right to choose to itself the spouse from women of a sort of the father-in-law. There of the certain part of women named the husbands - «pu», «ivn» the whole group of men. These men, in turn name their wives - «аn’геj».  According to the laws a sort of wife the big brother considered as the husbands of all younger brothers of the husband while the younger brother considered all wives of the big brothers as the wives. These norms accepted by ethnos had positive consequences both in social and economic, and in moral aspects. For example, nivkhi’s the family did not lose material maintenance in case of loss of the supporter. Transition of the woman who have remained the widow, with children in a family of one of younger brothers guaranteed maintenance of all needs as to her, and its children, considered general children [Shrenk, 1903. With. 22 - 23; Shternberg, 1933. With. 84]. 
For prevention of cases of an incest by ethnos the custom of mutual avoiding designated by the special term has been accepted - «to hesitate each other», «to avoid each other». This custom of mutual avoiding each other first of all characterizes relations between near relations - between brothers and sisters, between brothers, between big brothers and wives of younger brothers, between fathers and wives of sons [Krejnovich, 1973. With. 265]. Accepted in nivkhi’s sorts  of a duty and interdictions for dialogue with a certain category of relatives extended not only on straight lines (communicative or tactile), but even on visual contacts.

According to custom the man could have one or several wives. First, it followed from custom take up obligations of related relations when as it it was mentioned above, the family of the died big brother with all children joined a family of the younger brother. Besides, well-founded nivkh could result in the house and the new wife [Shrenk, 1903. With. 15]. Wives thus had the identical rights, and had the share in the general economic cares. The marriage form (polygamy or monogamy) depended not on cultural-moral installations, and entirely were in economic sphere and have been interfaced to a financial position of the groom [Shrenk, 1903. С.4]. As to moral aspect, we can assert, that the relation to a sex problem was positive and tolerant, that, according to E.Fromm, is a sign not destructive, but a vital society [Fromm, 2004. With. 236]. 

Infringement of matrimonial fidelity with the persons who are not entering into groups «pu» and «аn’геj», meant the insult of all sort, led to a conflict situation, and involved bloody massacre or, at least, demanded reconciliation and the repayment. However and in these extreme cases leading to a duel between the husband and the offender, the sort law assumed a tolerant exit from a conflict situation. At carrying out of a duel opponents converged face to face and fenced by means of special bludgeons. Duel rules supposed drawing only one blow, as a rule, in a head. The duty won to tie up a wound of the won opponent was a characteristic rule of duel. [Krejnovich, 1973.With. 301 - 302]. Similar relations with persons of the resolved categories (pu and аn’геj) did not involve heavy consequences, the sanctions applied to infringers of marriage customs in a sort, as a rule, were reduced to refusal of respect and attention signs, to verbal condemnation, in rare instances infringers were exposed discharge and avoiding остракизму [Shternberg, 1933. With. 33]. 

Exact, strict observance of laws and a taboo had for нивхов value of a categorical imperative. In absence in representations nivkhi’s the higher moral absolute - the God, the role of the regulating mechanism was incurred by the laws of a sort including moral, moral, legal, marriage and behavioral norms. To follow sort laws, to carry out duties which are imposed on the person by an accessory to this or that patrimonial society - means to wish and receive goodwill of gods-relatives, to show care of. Therefore sort laws were carried out not formally, but with comprehension of their vital necessity for existence of all sort and its each member separately [Shternberg , 1933. With. 107].  

Requirements and the duties imposed by a society on the person, develop in it tolerant character traits necessary for a society. [Fromm, 2004. With. 286]. The cumulative system of laws caused by vital need and customs and the realized tolerant relation to them will organize a society almost at full absence of compulsion. According to L.J. Shternberg, restrictions of sexual freedom by frameworks of the patrimonial law considerably weakened jealousy, conducted to use restriction institute of abduction of women as «practice of a life could not favor to institute to sweep in a sort» [Shternberg, 1933. With. 95 - 108]. The establishment exogamy marriage relations considerably weakens intergroup aggression as the man's competition in searches of the spouse is always an occasion to the conflict [Butovsky, With. 1998. With. 151 - 152]. It, in turn, conducts to that there is a possibility for strengthening of internal positive, tolerant communications between members of all ethnic organism. Comprehension of necessity of strict observance of marriage norms, not only created a sort, but also representing itself as the main imperative of all moral system, explains severity in observance of laws of a sort - in this case нивхского sorts [Shternberg, 1933. With. 108]. 

Relations between relatives, with rare exception, had benevolent and tolerant character, the extensive list of a taboo on dialogue between relatives practically excluded probability of contentions and quarrels, therefore the facts of murder in a sort were scandalous incident [Shternberg, 1933. With. 94]. The sanctions provided by custom for such sort of a crime assumed ostracism and deprivation of all advantages which were given by a sort, including safety and burning after death as only relatives were authorized to make the certificate of burning of the dead man [Shternberg, 1993. With. 91, 95]. Thus, as sort laws as the basic tradition nivkhi’s a generality, had been provided tolerant ways of the resolution of conflicts, and custom of bloody revenge for abduction of the woman or for murder of the relative the person not being a member of a sort acted some kind of a regulator and the guard of a public order in the absence of legal institutes of the resolution of conflicts. 

Infringement traditional severity of observance of the law on marriage within the limits of three sorts speaks several factors. Observance of strict system of marriages between three sorts demands observance of certain conditions. These are economic, social and sanitary conditions, the big or smaller disconnection from extraneous influences. Any of these conditions could not remain considerable time, and especially in the end XIX - the XX century beginnings, especially in view of extensive settling by foreigners of traditional places of residing of the radical people of the Low Amyr and Sakhalin. Necessity of change of traditional places of catching and led earlier to the compelled population shift [Smoljak, 1984. With. 159]. However in connection with capture of old grounds by the alien population there was a following uneasy situation. Direct dependence of conditions of existence and the life of nivkhs from result of trade activity and collecting forced them to leave old habitual places [Pilsudsky, 1898. С.6; Shternberg, 1933. With. 200]. For nivkhi’s became especially disastrous acquaintance to alcohol and variety of new infectious diseases which led to extinction of the whole sorts [Shternberg, 1933 became especially disastrous. With. 201; Shrenk, 1899. With. 155] All factors set forth above should shake strict legality of the patrimonial unions. 

The nivkhi’s sort was enough open system. The communities consisting only from fellow tribesmen, were faster a rare exception, than a rule. [Smoljak, 1984. With. 76 - 88; Krejnovich, 1973. With. 256 - 293; Shternberg, 1933. With. 81 - 108, 353 - 363]. The openness of tribal community for another’s meant also certain loyalty of relations between the various people. It did all possible to expand frameworks of patrimonial customs, inclusion in structure of a sort of natives from adjoining with нивхами the people - ainy,  nanaians, negidali, orochi etc.  Necessity of preservation of viability of a sort has led to institute creation «adoption» and to institute «imitation» abduction and the customs of expiation connected with them for infringement of marriage laws [Shternberg, 1933. With. 48]. Adoption, it was carried out through marriage нивха with the widow from other sort. It could occur in case of sort extinction нивха and-or absence in its marriage group of women while other childbirth has been connected by the obligation to give women in other groups [Shternberg, 1933. With. 201].  

In the nivkhi’s institute of abduction of women existed custom «imitation» abductions and custom of a capture of the bride force. At observance of marriage laws of a sort the custom of a bride money (repayment) if was applied, had purely formal character. Observance of the custom, instead of the size of the repayment was the main thing. In the absence of possibility for the conclusion of a legal marriage because of illness, death or other insuperable reasons, the applicant for marriage faced alternative: or to neglect laws of ancestors that will cause anger of gods and revenge of relatives of the bride, or, having deceived gods in the true intentions to get the woman cunning with the help «imitation» abductions. For this purpose the groom secured in advance with the consent of the bride and its native. The bride money received by relatives as a payment for abduction, should convince gods, that all is made under the law and there are no reasons to interfere with marriage [Krejnovich, 1973. With. 293]. 

There were three chances of a capture of the bride force [Krejnovich, 1973, With. 293.]. First two are connected or with refusal of the father-in-law to give the daughter in marriage, or with infringement of the word given before. Refusal to give the daughter to the groom from the intended sort, as a rule, has been connected with mercantile interests of the father-in-law getting the best of patrimonial customs or relatives of the bride. Such preference of personal mercenary interests to patrimonial custom was extremely rare exception to the new customs brought in a life and customs, so deformed an ancient way of life nivkhi’s. The third case specifies in direct abduction of the woman or another nationality, or also the groom not having the right to a legal marriage from one sort with the bride [Krejnovich, 1973, С.306 - 307].

In all listed situations the offended head of the family collected men some kind of to restore justice. In case of occurrence of the conflict connected with gross infringements of marriage customs (for example, not authorized by the law of a sort abduction of the woman), the custom of bloody revenge could come into force. However all the same law of a sort provided a number of possibilities for softening of consequences of abduction and a suspension of bloody revenge. So, there was an interdiction for use of water, food and fire in territories of the resisting party not belonging to a sort that limited time of possible military actions. Besides, the right of inviolability of women and children during military collisions put them out of the conflict. The women protected by custom incurred sentry functions on protection of settlement from a sudden attack of the opponent. Having settled available stocks of the foodstuffs, the opponent has been compelled or to leave territory of military actions, or to enter negotiations about a conflict peaceful settlement. Negotiations were spent through representatives of a neutral sort of the Ambassadors Plenipotentiary - «heen» (the Sakhalin dialect) or «hee» (the Amur dialect). The custom had been provided all possible ways conducting to a pacification and the termination of the conflict [Shternberg, 1933. With. 98]. 

Practice of custom of bloody revenge was not settled only by cases of abduction of women. So, the custom came into force in case of murder of the relative by the representative of another's sort. Even if this murder was not deliberate, and has occurred owing to accident or negligence, the law of bloody revenge obliged men to revenge for the relative. However even in these extraordinary circumstances nivkhi’s have been movable not by aggressive cruelty, and all the same law of a sort [Shrenk, 1903. With. 24; Shternberg, 1933. With. 97]. The bloody revenge for murder of the fellow tribesman had in the basis not congenital, pathological cruelty, and in the absence of legal institutes of settlement of conflicts served as the unique regulator and the guard of a public order. In other words the patrimonial custom of bloody revenge served as caution and the prevention for occurrence of the conflict and only in last turn, way of its decision, being, as a matter of fact, last argument of justice. 

Let's underline also the fact of absence at нивхов estates or castes of the soldiers, special military equipment in the form of swords, boards and other similar weapon of protection and an attack. There was no at нивхов and some an organized hierarchical system of command or management [Shternberg, 1933. With. 108 - 109]. But the main thing consists that not aggression as that was the purpose of military collisions if those happened, that is there was no question on enslavement and the more so about destruction of a resisting sort. In cases of violent abduction of women the armed sanctions had реституционные the purposes and stopped at restoration status quo. 

The sum of communications and set of the relations arising from a joint life of people, at nivkhi’s have been given by the society form in which basis patrimonial communications laid. The person was realized, first of all, through an accessory to a certain sort with which has been connected by system both social, and cultural relations. Patrimonial communications caused all way of life of the ethnos, therefore all social values, norms of a hostel, socialization process, a taboo, etiquette, customs - all and others making the maintenance of concepts a social factor and cultural tradition is necessary for considering these through a prism of patrimonial relations. Because the conflict as the fact breaking cumulative system of relations of the person and the world, conducts to chaos and infringement of the general order of things, that is unpredictable and consequently to uncontrollable consequences. There of the permission, decrease of internal contradictions returned the ontologic status of the patrimonial organization of ethnos and to sort laws, reestablishing, thus, sacral communication of the person with the life beginnings. For this reason necessity of overcoming of conflicts or softening of their consequences always demanded from ethnos of actualization of all possible mechanisms which have proved the legitimacy in the decision of similar questions. 

The tolerant ways of prevention accepted by ethnos and resolutions of conflicts among which the form экзогамии in marriage relations, custom of avoiding, остракизм, a taboo on use of water and the food, extracted in territory of a hostile sort, the right of inviolability of women and children during action of the law of bloody revenge, absence of military estate and the special military equipment, hierarchically built system of command and the management, widely applied institutes «adoption», «imitation» abductions - all these measures served strengthening of a social generality, an establishment of favorable conditions for ability to live and viability of ethnos. 
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